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will realize how false is Bentham's distinction between
the work and the happiness gained thereby. The two
are as closely linked as are bodily fitness and the joy
of life. There is very little good to be gained by trying
to justify the Benthamite psychology; but there is
still less good to be gained by taking no further notice
of Bentham because he blundered in his analysis of
pleasure.
The vital fact is that we can give to the term Utility
what content we please : we can make our own analysis
of happiness, and we can make it as different as we
please from Bentham's. We can, and should, broaden
and expand it. We can pass right on to a Greek con-
ception of well-being, a balanced activity of body and
mind, a temperate satisfaction of all instinct and desire,
freed at once from the repressions of asceticism and the
tyrannies of passion. We can interpret ' pleasure ' or
' happiness ' in a hundred different ways, all of them
inconsistent with the Benthamite psychology, and the
value of Benthamism remains. For what is poor psycho-
logy may be excellent politics.
Utilitarianism has got a bad name, but it has got that
bad name most unjustly. It is now used to denote the
money-grubbing temper, the contempt for all things of
the spirit, and the concentration of all energy on serving
our own material purpose. But Utilitarianism only
means the gospel of Utility, and if we give to Utility a
broad and generous content, if we recognize that a wild,
uncultivated moorland is just as * useful' to humanity
as a forty-acre field with wire fences and motor-plough
complete, then Utilitarianism becomes a doctrine
and a policy which need fear comparison with none.
For(the basic idea of Utilitarianism is simply this, that
all actions must be judged by their results, i.e. by their
fruitfulness in pleasured And that pleasure or happiness